Hi All,
93
Reading again in Section 12 of Blavatsky's Isis Unveiled, I found an interesting comment that pertains both to my ideas about the ego; connecting them to the Logos as originated by Nuit (seemingly according to Blavatsky), and the Hindu origin of the idea of the Logos adopted by the Gnostics and corrupted by the Christians.
The best metaphysical definition of primeval theogony in the spirit of the Vedantins may be found in the "Notes on the Bhagavat-Gita," by Mr. T. Subba Row. (See "Theosophist" for February, 1887.) Parabrahmam, the unknown and the incognisable, as the lecturer tells his audience: 
". . . . . Is not Ego, it is not non-ego, nor is it consciousness . . . . . it is not even Atma" . . . . . "but though not itself an object of knowledge, it is yet capable of supporting and giving rise to every kind of object and every kind of existence which becomes an object of knowledge. It is the one essence from which starts into existence a centre of energy . . . . ." which he calls Logos. 
This Logos is the Sabda Brahmam of the Hindus, which he will not even call Eswara (the "lord" God), lest the term should create confusion in the people's minds. But it is the Avalokiteswara of the Hindus, the Verbum of the Christians in its real esoteric meaning, not in the theological disfigurement. 
The Logos in the above paragraph is called the Verbum; the 'Word.'  This essence, as described below, is a Universal Atman having reflections that are individualized Atman or egos.  It more than validates my claim against the 'ego-losers.'  We cannot surrender Atman; only our lower egos to that Atman...the H.G.A.  And by the individual Atman being a reflection of the Universal Atman (Nuit), is it no wonder that Nuit yearns to us.  Indeed, she refers to her bosom and seeminly connects to the "bosom of Prabrahman" (below), which is latent or NOT in Thelemic terminology.
"It is," he says, "the Gnatha or the Ego in the Kosmos, and every other Ego . . . . . . is but its reflection and manifestation. . . . . . It exists in a latent condition in the bosom of Parabrahmam at the time of Pralaya. . . ." (During Manvantara) "it has a consciousness and an individuality of its own . . . . ." (It is a centre of energy, but) . . . . . such centres of energy are almost innumerable in the bosom of Parabrahmam . . . . ." "It must not be supposed, that even the logos is the Creator, or that it is but a single centre of energy . . . . . . their number is almost infinite." "This Ego," he adds, "is the first that appears in Kosmos, and is the end of all evolution. It is the abstract Ego" . . . . . "this is the first manifestation (or aspect) of Parabrahmam." "When once it starts into conscious being . . . . . . from its objective standpoint, Parabrahmam appears to it as Mulaprakriti." "Please bear this in mind," observes the lecturer, "for here is the root of the whole difficulty about Purusha and Prakriti felt by the various writers on Vedantic philosophy. This Mulaprakriti is material to it (the Logos), as any material object is material to us. This Mulaprakriti is no more Parabrahmam than the bundle of attributes of a pillar is the pillar itself; Parabrahmam is an unconditioned and absolute reality, and Mulaprakriti is a sort of veil thrown over it. Parabrahmam by itself cannot be seen as it is. It is seen by the Logos with a veil thrown over it, and that veil is the mighty expanse of Cosmic matter. . . ." "Parabrahmam, after having appeared on the one hand as the Ego, and on the other as Mulaprakriti, acts as the one energy through the Logos." 
And the lecturer explains what he means by this acting of something which is nothing, though it is the ALL, by a fine simile. He compares the Logos to the sun through which light and heat radiate, but whose energy, light and heat, exist in some unknown condition in Space and are diffused in Space only as visible light and heat, the sun being only the agent thereof. This is the first triadic hypostasis. The quaternary is made up by the energizing light shed by the Logos. 
Nuit is beyond our understanding: "Let us speak not of thee as one, but as none.  And let us speak not of thee at all as thou art continuous."  (AL).
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